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Maine Peace Action Committee

STATEMENT OF PURPOSE

he Maine Peace Action Committee
(MPAC) was founded in 1974 with a
special focus on ending the war in
Indochina. MPAC has been concerned with our
society’s violent and militaristic nature, which is
manifested in a lack of humane and progressive
values and a tendency towards solving problems
via destructive means.
Our general orientation takes the double focus
of analyzing and opposing militarism, or the
efforts to use nuclear weapons and other military
means to solve human problems, and imperialism,
or the efforts by powerful nations to use economic
and military means to impose their will upon less
powerful peoples.

Our nation’s pursuit of these policies undermines its ability to deal with the needs of its own
citizens and places us in greater danger of war.
Our tax dollars are used to develop first strike
capable weapons and to support repressive
regimes abroad. Consequently, there are fewer
dollars available for needed human services both
here and abroad.

If we direct our energy and other resources
into weapons systems, there is little left for
creative solutions to problems such as the world
food and fuel shortages which threaten our
survival.

imperialism and proposing alternatives to these
policies.
We find we can act effectively if we focus on a
limited number of specific issues and campaigns.
We need projects which can:

We have seen human needs are neglected by
an existing government, and when that government represses groups attempting to meet those
needs, violent upheaval has resulted. Our government’s military economic support for such repressive regimes has embroiled us in armed conflicts
which have escalated to full scale war and could
mean inevitable global destruction.

1. unite people within our group

We in MPAC believe that while none of these
efforts by itself can bring about a completely just
society, together we can work toward more
comprehensive solutions. We feel that we can
best contribute by challenging militarism and

MPAC believes that people united and working together can redefine our values and change
our approach to problems so that we shall be able
to live in a free and creative society; indeed, such
efforts are imperative if we are to survive.

We support efforts to deal with each of these
problems since we see them as resulting and
contributing to an economic and political system
over which most of us have little control.

2. provide opportunities for action resulting in
measurable achievement
3. link our efforts with national campaigns; and

4. demonstrate the dynamics of militarism and
imperialism.

For our activities to be successful, we need to
educate ourselves about issues, analyze the
contributing factors, investigate alternative solutions, decide strategy for implementing alternatives, and share our understanding with the
community to enlist their support.
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DEMANDING CLIMATE JUSTICE, NOW:
COP 21

ast Fall I wrote about my time and thoughts
on The People’s Climate March (PCM). I
would like to return to a similar topic. In
fact, The PCM was all about generating buzz and
energy for COP 21, a special United Nations
meeting to agree to a binding treaty to address
climate change. With my piece last fall I detailed
how the PCM was a forceful demonstration of
people power and made a positive
impact in terms of spurring climate
warriors, especially student-led divestment campaigns at colleges and universities. I also went on at length demonstrating how divestment is but the
beginning in our long battle for a
healthy planet. Lastly, I also spoke at
length of the intersectionality between
the climate crisis and other major issues
such as indigenous rights, generational
oppression, and class warfare. I would
now like to discuss how we, the people,
can address these problems as COP 21,
also known as Paris 2015, draws near.

COP 21 is not the first attempt by
world leaders to agree to a climate
treaty. As some may know, the United Nations
met in Kyoto in 1997 and in Copenhagen in
2009. Both of these negotiations failed. Indeed,
what was agreed upon on in Kyoto was never ratified and implemented by the United States,
China, nor India. Copenhagen failed to even
agree to legally binding terms. This sets the stage
for COP 21 in Paris this November 30 through
December 11. It has been stressed that this might
be the last chance for world leaders to come
together to address this issue and curb CO2 emissions before the Earth’s temperature rises 2
degrees Celsius- the mark considered the point of
no return by scientists, after which life as we
know it will no longer be possible.
If we don’t act now, it will be too late. There is
no more talk of climate change as something that
will happen in the future. And, for this audience,
I see no reason as to jump into a verbose polemic
against climate deniers and the carbon industry.
No, I want to talk about potential. COP 21 represents one part of a two part solution in fixing our
sick society. COP 21 is emblematic of the very
real reality that we must pressure our govern-

ments to respond to climate change and that we
the people will not allow them to enrich the
carbon industry at our expense.

We know it is absurd that oil companies
receive millions in subsidies every year; how can
we stop it? We know it is absurd that Copenhagen
failed, Kyoto failed, and that world leaders

continue to ignore the gravity of this global crisis.
How can fix this? People power. The PCM helped
demonstrate the success and power of mass
movements. Now we need to build off it.
COP 21 will be an opportunity to do so.
Millions will again take to the streets and urge the
international powers that be to take on the
climate crisis and come to terms with a global
treaty. There are demonstrations planned for
before, during, and after COP 21 in Paris and
around the world. Right now, it is expected that
world leaders will agree to a legally binding
accord; but it’s also expected that it will be a
modest agreement. This won’t be good enough.

The fight will not end with a modest global
agreement. We, the people, need to continue to
pressure our governments into addressing these
problems. This will be done through demonstrations, boycotts, the ballot box, and every other
means at our disposal. More than using our votes,
we need action. We need demonstrations. We
need disruptions. Political pressure is an integral
component of addressing the climate crisis
because of the nature of power.
We may do our earnest to
reduce our own carbon impact
but we, as individuals, can only
do so much. The state wields
more power and can influence
more people. It is up to us to
make it respond in a democratic fashion to actually
address these pressing issues.
We need a mass movement.

Indeed, every great societal
and governmental change in
modern history has been the
result of mass movements:

enfranchisement, emancipation, women’s suffragists, the labor movement, the Civil Rights movement, the Feminist movement, the peace movement, the anti-apartheid movement, the LGBT
movement, etc. Power does not cede power without the demands of the people. If everyone unites
in a demand, if the people become aware of their
collective power, the oligarchs lose their grip on
their inflated, unjust power. But they
will resist. They will paint the movement as a fringe movement, “radical,”
and out of touch with “reality,” or
“unrealistic.”

It is not unrealistic to demand our
state to intervene and cease its corrupt
connection with the carbon industry
and the 1% who profit from it. It is not
unrealistic to demand non-GMO foods.
It is not unrealistic to expect people to
avoid carbon usage. You know what is
unrealistic? What is folly? The idea that
in the not too distant future we might
look back and say that our generation
didn’t keep the planet hospitable for
humans and the organisms that coexist
with us because it was “unrealistic.” Because it
was “too radical” to save life as we know it. It was
too extreme to walk, bike, or use public transportation to travel. It wasn’t practical for the
economy to move away from carbon. It didn’t
make economic sense for us to halt subsidies to
the oil industry. That is beyond absurd. That is
what is truly unrealistic. This urgency, this craziness that we, the people fighting for the planet,
are depicted as fringe radicals is why we need to
escalate our activity.

There is nothing immoral about climate
justice activists blocking freighters with coal shipments (a 2013 case dropped by the district attorney in Massachusetts because “Climate change is
one of the gravest crises our planet has ever
faced”), or kayak brigades blocking Shell’s arctic
oil rigs. This is the type of militancy needed to
attest to the urgency of this issue. These are nonviolent strategies. They are hurting no one. In
fact, they are saving people. Political pressure,
collective people power, needs to continue. It is
time we start disrupting.

In the process, though, we must remember
that climate justice is more than stopping the
environmental exploitation of our planet. It is
addressing the fundamental sickness of our society that has led to this most extreme symptom.
But if we address just this one symptom, and
leave the others- our violent culture void of
compassion that leads to poverty, patriarchy, war,
consumerism, and class exploitation- then we will
find ourselves in this predicament again. We will
not have solved the problem. Indeed, many have
made convincing arguments that we cannot cure
this one symptom of our sick society without
addressing the underlying causes that have
See Paris on Page 3
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EDUCATION: THE ROAD TO PEACE

ight now, there are an estimated 101
million children who do not have access to
basic education. They are in all corners of
the world—in Somalia, in Iraq, in Haiti. In these
countries and countless others, there are children
with bright minds who are not given the opportunity to prosper. In my eyes, these children are
being deprived of a human right. When we
consider the idea of human rights, what issues fall
under its conceptual umbrella? The most traditional answer would consist of fundamental freedoms; perhaps freedom from torture and slavery,
or freedom of speech. But where does the right to
education come into play?

Education is a means for marginalized groups
to learn how to utilize their innate talents and
grow from generation to generation. However, so
many countries have underdeveloped or almost
completely nonexistent educational systems.
Take the Pakistani educational system, for example. Despite the presence of formal, state-run
schools, Pakistan has one of the highest illiteracy
rates and “children out of school” populations in
the world. An unfathomably small percentage
(2.2%) of their GNP is invested into their
Paris
(continued from Page 2)

created the other symptoms, as well. So, then,
could we possibly cure all of the world’s woes?

It begins with each and every one of us living
a more compassionate lifestyle. We can transform
our culture away from consumerism and away
from violence. We can lead it to a compassionate
and communal living environment. We can interact with more people, especially those we know
are struggling. We can offer to share resources.
We can be aware of our decisions and how they
impact the environment and the life that
surrounds us (i.e., being aware of the repercus-

schools, so lower income and rural schools fall to
the wayside.

Another example of a horrifically poor educational system exists within the country of Niger.
According to a 2003 study by Oxfam, 1.3 million
children within Niger never attend school—this
is an extraordinarily high figure when comparing
it to the country's total population of 17 million.
Only 24% of their children complete primary
school, with a majority of children instead doing
farm work or domestic work. For Nigeriens,
education can be a literal means of survival. In
school, many children learn basic lessons of
hygiene and health, which can help improve the
health of the entire community. The benefits are
evident in this fact alone—every additional year
of a woman’s schooling is associated with a 5 to
10% decline in child deaths. So, imagine the
benefits the country could reap if it were able to
expand its educational system.
In order for a country to reach its full potential, it must have an educated populace. So, the
question must be asked: why is so much government expenditure focused on military funding

sions of eating processed meat, of driving, of using
carbon, etc.). We can garden and develop a relationship with the soil that feeds us, the sun that
energizes us, and the water that sustains us. We
can avoid carbon. We can find new, more interactive means of entertainment rather than a
reliance on electricity dependent and unsocial
forms like television or the internet; instead we
can create music, draw, write and recite poetry,
exercise, play, tell stories- and we can do all of
that with other people in an interactive, healthy
and social way. We can eat in a sustainable
manner, not overeating and avoiding highly
processed, GMO, and industrial foods (especially
cattle). We can sustainably use firewood as

and corresponding departments while issues of
education are ignored? There is no clear answer,
but I do have a theory regarding it. I believe that
current trends found within government spending perpetuate a system of war and oppression,
and that is exactly what the global system wants.
As long as states continue to underfund education while simultaneously spending so much on
the military, we will remain trapped in the same
cycle we are stuck in. Underdeveloped countries
will continue to be uneducated, with their populations unable to exercise their fundamental
human rights due to this lack of education.

If we want to shift towards a more harmonious, just global system, we must focus on investing in people—investing, not through means of
capital or production, but through knowledge
and schooling. We must make sure that the next
generation of minds are able to think critically for
themselves, to question the status quo, and to
push for peace. To quote the great Nelson
Mandela, “Education is the most powerful
weapon which you can use to change the world.”
—Kim Crowley

opposed to other carbon-based means of heating
and we can live in smaller homes that do not
require as much energy to heat. We can stop
accumulating material objects and rather engage
in non-market activity, avoiding the accumulation of unneeded capital that is needed more elsewhere. We can speak up when we see violent
behavior go unchallenged. We can stand up for
what we believe in. We can and we need to be
doing these things- and much more. We have to
change our culture.

This is not naïve, this is not radical.
Compassion is the basis of our humanity, it is the
zenith of intelligence and creativity. With our
thoughts and with our actions, it is on us to
remodel our behavior and share this remodelled
behavior with other people. To make a happier
society that is more equitable and sustainable we
must be open, interactive, compassionate, and
loving. We must not be afraid but eager to interact with our neighbours and share resources. We
must find alternatives to our carbon-based society.
What I have proposed might seem contradictory, my diction might have confused you. But
militant protection of the environment and a
concomitant, indeed simultaneous, embodiment
of compassionate living are far from incompatible. Indeed, the latter requires the former. If we
are to live our compassionate lifestyle we must
also fight against those who would seek to deny it.
We stand up for the climate and a healthier, nonviolent society not out of hatred for the oligarchical elite; rather, we do so out of love for our
family, friends, neighbours, and all life on Earth.
—Michael Bailey
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ETHNOGRAPHY, PRIVILEGE, AND SOCIAL JUSTICE

rom my very first weeks studying folklore
and anthropology here at the University of
Maine I had an unshakable faith in the way
my discipline could contribute to a more peaceful
and equitable world. Although I never had to
read this particular work in my classes, scholar
Barre Toelken perfectly captures the perspective I
received in his book, The Dynamics of Folklore,
writing, “One aspect of applied folklore… is to
discover the traditional codes that characterize
certain cultural systems and then to instruct
others so that insults can be avoided and
harmony promoted,” and “Knowing the validity
of each of these areas of cultural concern, how
could we ever say that one culture is superior to
another?”1 How much violence, my thoughts ran,
could be avoided if we’d learn to see other
cultures as just as valid and human as our own?

This past May, I was lucky enough to do a field
school in Logan, Utah, interviewing refugee
groups in Cache Valley. Participating in the field
school really made me think more deeply about
the ethnographic process and its relationship to
power and privilege. It was there that I was given
a visceral reminder of my own privilege in the
world. Because the Eritrean men my two classmates and I were interviewing had limited fluency
in English, we had a translator, also Eritrean
though not a refugee. At the close of my very first
interview, my interviewee, Seltene, was signing a
release form for the interview to be put in the
archives at Utah State University. It was in his
native language, Tigrinya. I, as the interviewer,
also had to sign that form and I was looking at the
English copy to find the place where I ought to
put my name. Then Berhane, our translator,

In spite of its power issues, ethnography is clearly valuable in its
ability to bring attention to groups and aspects of life which
might otherwise be ignored by elite culture.
One aspect of the study of anthropology and
folklore is the process called ethnography.
Literally meaning “culture writing,” this is a
research method in which the fieldworker
attempts to describe a particular cultural or
subcultural group and interpret the meaning and
function of aspects of their culture. Ethnography
can include interviews, including oral histories,
photography, and participant observation. As I
have moved further through my education, I
have learned of the peculiar relationship this
ethnography has to questions of social justice and
privilege, both positive and negative.
Concepts of power and privilege are always
present in the ethnographic process. The
researcher is most often the one who decides to
do the project, the one who asks interview questions, etc. In short, the researcher always has
more power than the subject. This academic
imbalance might be more easily dismissed, were it
not for the fact that it often relates to the already
existing structures of privilege in our world.
Anthropology, for instance, has traditionally been
the prerogative of those of Western European
descent studying the rest of the world. This
means that the ethnographer’s power and privilege is all the greater. As for folklore, despite its
often domestic focus in contrast to anthropology’s international study, it is not immune from
the same power issues. In the earliest years of the
discipline, the “folk,” were conceived of as the
illiterate peasantry of Europe. Today, folklore is
usually conceived of as informal, as opposed to
institutionalized, culture, meaning that the discipline often consists of those with institutional
(i.e. university) training studying marginalized
knowledge which, often, is used by people less
privileged than the researchers.

1Toelken,

J Barre. 1979. “Applications of Folklore,” in
The Dynamics of Folklore. Boston: Houghton Mifflin.

turned over the English form so I could no longer
read it. “How does it feel,” he queried, “to be
signing papers you can’t understand?” From my
privileged vantage point, I had never been forced
to spend the rest of my life in a new culture without knowing the language. There I was, controlling which forms got signed, making sure I was
aware of what I was signing but not even considering my informants’ relationship to signing
papers, which was surely less pleasant than my
own. After that, I ceased to look at the English
translations of forms I had to sign, in conscious
awareness of trying to understand the experiences
of my interviewees.
There are, of course, ways to mitigate this
imbalance. Regardless of whether they are studying a group that has been accorded societal power
or not, scholars can and should involve community members in all aspects of the ethnographic
process, from planning, to research, to writing or
presentation. Important is the concept of “reciprocal ethnography,” in which all participants gain
something from the experience. This does not
mean that the researcher should assume that the
informants are involved in the project for the
notion of adding to scholarship. To think in those
terms perpetuates the inequality of research,
making researchers assume the project is about
them, on their terms. Instead, informants may
have different reasons for desiring to participate
in projects and these should be considered as
valid.
Another approach is to simply avoid studying
marginalized groups of which one is not a part.
One of my classmates expressed her preference
for this approach. She is more comfortable doing
fieldwork with groups with which she identifies
because she feels like she is less likely to misrepresent them. This approach has potential but there
are problems with it. Given our academic struc-

ture today, those who become formally educated
and often undertake such research projects are
often those who end up being from privileged
groups anyway. To only study one’s own cultural
group, in this way, results in the same marginalization of already marginalized groups. The
ethnographer can do important and meaningful
work by giving voice to people whose voices are
ordinarily not heard. And this may contribute
beneficially to positive views of them by the
dominant groups. In Utah, I had one of my interviewees, Afeworki, thank us for helping to bring
his culture to the people of Logan so they could
understand his people better. Even though this
expressed perfectly my attitude about the goodness of this type of work, such a comment made
me feel a great burden of responsibility. Was I
representing his words accurately? Would
anything I presented to the Logan community
even have an impact?
In spite of its power issues, ethnography is
clearly valuable in its ability to bring attention to
groups and aspects of life which might otherwise
be ignored by elite culture. However, is attempting to conduct reciprocal ethnography, and using
it to give voice to the powerless enough? Or do
we have an even greater obligation? In Utah, I
was taught about the relationship of ethnography
and social justice. The concept of “social justice”
to my teachers in field school basically entailed
helping to right unfairness, even if this was on a
small scale, i.e. dealing with the unfairness faced
by only one family. In essence, what can we do to
help the communities with which we are working? Another group of my classmates, documenting Burmese Muslim refugees, was given an
opportunity to do this, bringing attention to a
broken window in the home of one of their interviewees to their landlord so that it got fixed. One
of my classmates now wants to volunteer at the
Cache Valley Refugee and Immigrant
Connection, a way to improve the inadequate
resources put in place to help refugees in the area.
These are small things of course, but they matter.
However, what if our true obligation goes even
deeper? What if it is also important for us to focus
on what my teachers referred to as “big social
justice” attempting to change the underlying
structures that create the inequality in the first
place. Are those, for instance, who do work with
refugees obligated to work towards ending the
situations that force people to flee their homes in
the first place? I pondered this question as well in
a course on Native American folklore, wondering
if scholars who worked with Native communities
were ethically bound to help advocate for Native
rights. This, it seems would be the true way to
give voice to the voiceless, to change the structure of our society so that they themselves can
advocate for and document their own communities.
—Hilary Warner-Evans
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LONG DISTANCE RUNNING:

AN INTERVIEW WITH VETERAN PEACE ACTIVIST DOUG ALLEN

nyone who has done organizing on a college
campus knows the difficulty of sustaining
such work. Faculty come and go, students
enroll and graduate, and even the most vibrant
campaigns come to an abrupt end. In the best of
circumstances, organizations, particularly activist
ones, seldom last more than a few years.
When Doug Allen arrived at the University of
Maine in 1974, he helped found the Maine Peace
Action Committee (MPAC) even though he had just
recently been fired for his activist work by Southern
Illinois University. Remarkably, 41 years later,
MPAC is still going strong, continuing, among other
things, to publish its newsletter, sponsor events, tackle
campus issues, and participate in broader campaigns.
A contingent of MPAC members, for example,
participated in the Climate Justice March in New
York in September, 2014.

Over those 41 years, Allen, Professor of
Philosophy, has been the one MPAC constant. His
work well illustrates how someone can devote their
life — long distance running — to building a better
world. He’s also a long-distance runner, literally,
who, at 74, still runs five days a week.

Andy Piascik: When did you first become an
activist?

Doug Allen: It was during the three years
from 1964 to 1967 I spent getting my PH.D at
Vanderbilt University. Nashville was still shaped
by the inspirational courage of the earlier
Freedom Riders and though I had witnessed a
great deal of poverty, exploitation, oppression,
and injustice during the previous year I had spent
in India, I was unprepared for the reality of legalized segregation. I participated in marches,
demonstrations, and other actions as part of the
Civil Rights Movement and I also started an antiracist political and literary magazine, which we
named Promotheus, and for which half of the
editors and participants were young African
Americans.

Piascik: What impact did a year in India have
on you?

Allen: India was mainly a radical alternative
to the materialism, consumerism, egotism, alienation, and meaninglessness of the dominant U.S
values of the 1950s and early 1960s. The intense
India experiences were very formative in focusing
on openness to experiences of "the other" and
becoming aware of our dominant ego-driven
desires and attachments that often imprison us
personally and weaken our political, economic,
and cultural movements. Interestingly, I had to
rethink some of my basic India experiences. Once
in Nashville, amdist so much legalized racism,
violence, and injustice, I began to realize that my
focus on selflessness was, ironically, a kind of selfless selfishness, with too much focus on one's
separate development. Over the years, I've
embraced the importance of nonegoistic selfless
service, while realizing that the self is part of a
dynamic relational process in which one must
focus on the well-being of others as integral to
one’s own development and meaningful existence.

had received two big US contracts to do work in
Vietnam during the 1960s intended to restructure
Saigon’s educational and security programs. The
ambitious Vietnam Center funding in 1969 was
part of Nixon’s policy of Vietnamization, with the
same imperialist objectives, but just changing the
color of the corpses so fewer US soldiers died.
The purpose of the funding for the Vietnam
Center was to assist the war effort and especially,
assuming that the US would win the war, for postwar reconstruction. Wesley Fishel and other key
individuals from the Michigan State project
joined the SIU program. As outlined in the AID
grant and other documents, SIU would perform
services for Washington, the military, and others
involved in US imperialist policies and would
then be rewarded with massive postwar funds to
restructure Vietnam’s educational, legal,
economic, agricultural, technological, police and
security systems.

Piascik: How did you get involved in the antiwar movement?

Allen: I was against the Vietnam/Indochina
War while I was in India and at Vanderbilt, but
the key development occurred during my first
full-time faculty position at Southern Illinois
University in Carbondale from 1967 to 1972. The
Center for Vietnamese Studies and Programs at
SIU, funded through a US Agency for
International Development grant in 1969, was in
many ways a continuation of the infamous
Michigan State University CIA project, exposed
by Ramparts magazine and others.
If SIU had been Columbia or Harvard, the
Vietnam Center would have received more
national exposure. That is one reason isolated
Carbondale was chosen. Hidden from view, SIU

Free South Africa Shantytown on the University of Maine mall, October 1985 (Eric T. Olson photo)

Piascik: What was the response of the SIU
peace community?

Allen: It became one of the most intense and
one of the most successful antiwar struggles at
any university in the United States. This “Off
AID,” antiwar, anti-Vietnam Center movement
functioned on a range of levels: doing research,
uncovering documents and working with insider
whistleblowers, and then publicizing the findings
through talks, teach-ins, articles, and books;
working with the Committee of Concerned Asian
Scholars to organize a very effective international
scholarly boycott of the Vietnam Center; organizing a dramatic “Vietnamese invasion of
Carbondale”
with
courageous
antiwar
Vietnamese coming from throughout the US;
organizing major conferences at which Gabriel
Kolko, Noam Chomsky, and other antiwar scholars and activists came in solidarity; and organizing ongoing protest activism through rallies,
marches, sit-ins, and other actions.
There was a price to pay. In May 1970, about
400 of the antiwar protestors were arrested, and
another 100 were arrested one night in May
1972. In May 1970, we lived under an armed
occupation, with about 1,000 National Guard
and several hundred state police as occupiers,
with huge military vehicles and people with guns
surrounding classrooms and other campus facilities. And yet militant antiwar and anti-Vietnam
Center protests continued every day until the
authorities lost control, and SIU was permanently
shut down one month before the end of the
See Doug Allen on Page 6
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semester. With guns fired, beatings, and mass
chaos, we could have easily had an incident like
at Kent State or Jackson State.
Piascik: You also paid a personal price.

Allen: I was alerted by an SIU administrator
that my classes were being infiltrated with fake
students who were informers and that I should
tape-record every class. Subsequently I was fired
twice on blatantly political grounds, and I was
then blacklisted. I was very fortunate that I
always received widespread support and solidarity
from the overwhelming majority of students and
faculty, all of the professional associations, the
American Association of University Professors,
which investigated and placed SIU on its
National Censure List with major consequences,
and the American Civil Liberties Union, which
filed a successful suit in Federal Court on my
behalf.
When I communicate with former students,
faculty, and antiwar comrades from those years,
they often assume that this was a terrible time for
me and others, since there was so much local
repression and suffering. (Of course, some of us
were fully aware every day that the real suffering
and death was being inflicted on the
Vietnamese.) I often give the opposite response: I
look back fondly to a time when every day
seemed so intense with so much at stake, in
which you had a deep sense of community and
solidarity, and in which you could act on your
antiwar, peace, and justice values and make a
difference. And, most importantly in terms of the
antiwar anti-Vietnam Center struggle, the
Center, for all of its money and power relations,
was totally unsuccessful and never achieved any
of its objectives.
Piascik: What campus activism existed at the
University of Maine when you arrived there in
1974?

Allen: It was a transitional period from the
activism of the 1960s. On the one hand, I was
surprised that there was not an antiwar or peace
group. There had been antiwar activism, and the
writer Stephen King was part of the student
group, but all of that had ended. I recall that we
had many meetings in the fall of 1974 to see if we
could form a group, which became the Maine
Peace Action Committee (MPAC), which
recently celebrated its 40th anniversary. We
finally decided that one issue on which we could
unite was the need to end the Vietnam/Indochina
War. On the other hand, there was a remarkable
feminist group on campus, with women who had
come out of the 60s and with all of the internal
contradictions and struggles of Second Wave
1970s feminism. In addition, starting in the mid1970s, we had an amazing group of international
students, led by graduate student activists from
India, who had already been engaged in activist
struggles focusing on impoverished and exploited
peasants in rural India.
Piascik: What are some of MPAC’s noteworthy accomplishments?
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agree with all that is stated in this issue, and we encourage your response.

The Maine Peace Action Committee has its general
meeting every Tuesday at 3:30 PM in the Virtue Room of
The Maples Building on the University of Maine
campus. Meeting times and dates may change. MPAC
often has subcommittees working on topics of special
interest to current members. MPAC also organizes film
series, speakers, teach-ins, workshops, concerts, reading
groups, demonstrations, and other peace and justice
actions. For more information on MPAC, call 581-3860.
If you are interested in peace education and activism,
please join us.
http://www.umaine.edu/mpac/
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Allen: In general terms, MPAC's most noteworthy accomplishment has been to sustain a
major educational and activist presence at the
University of Maine for 41 years. For example, we
published volume 40, no. 2 of the Maine Peace
Action Committee Newsletter in April (2014). To
keep an activist publication of good quality going
for 41 years is an accomplishment.

In terms of specific issues and struggles,
MPAC's most noteworthy accomplishment was in
the anti-apartheid movement. Year after year,
MPAC’s South Africa subcommittee did
research, raised consciousness, arranged films,
speakers and plays, and engaged in demonstrations, marches, and sit-ins. As a result, the
University of Maine became one of the first ten
universities in the U.S. to divest all of its holdings
in apartheid South Africa, amounting to onethird of the university's principal portfolio. Other
noteworthy accomplishments included antinuclear struggles, exposing the CIA presence on
campus and bringing about changes in recruiting
policies, Central America solidarity, years of
effective organizing around the Iraq war and vari-

ous other conflicts including exposing UMaine’s
secret plans to become an integral part of the
post-2003 U.S. and corporate restructuring of
Iraq, leadership on the student debt struggles,
and solidarity with others working on racism,
sexism, homophobia, Native American issues,
and environmental destruction. Often MPAC
was able to bring a larger, structural, systemic
perspective, raising issues of militarism and imperialism, to student debt, environmental, and
other more specific, single-issue concerns.

Piascik: It is remarkable that the group has
lasted 41 years. To what do you attribute it?

Allen: Typically, campus organizations become
active and then, when the student leaders graduate, become inactive and usually go out of existence. With MPAC, there was an effective
process of mentoring that allowed for transition,
continuity, and the continual emergence of new
leadership. Typically, an undergraduate student
will join the group with little analysis and a lack
of self-confidence, especially since the issues of
See Doug Allen on Page 7
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militarism and imperialism seem so daunting.
Gradually, by observing and participating with
more experienced members, attending films and
discussions and demonstrations, students gain
confidence and acquire skills, thus becoming
more active members.

I’ve been one of those mentors, always an
active contributor challenging the student
members to take seriously and to resist injustice
and inequality, exploitation and oppression,
violence and militarism; challenging them to
work for a university, community, and world of
much greater freedom, peace, and justice. I'm
much more comfortable when dedicated students
and other members take the initiative so I can
support and work with them.
On several occasions, there were so few, dedicated, student members that it seemed MPAC
would become inactive and perhaps cease to
exist. But we've always managed to turn things
around.
Piascik: What is MPAC working on currently?

Allen: We’ve organized a semester of programs
for the MPAC Peace and Justice Film Series in
which we show films that are followed by facilitated discussion; we are currently working on the
next issue of the MPAC Newsletter; and we
organize activities and cosponsor events, including for Black History Month, Women’s History
Celebration, and the annual HOPE Festival
(Help Organize Peace Earthwide).

Piascik: Can you talk about engaging in civil
disobedience and serving a one-day prison
sentence in 2006?
Allen: On September 21, 2006, International
Day of Peace, eleven of us were arrested at former
Senator Olympia Snowe’s office to dramatize how
Snowe and Senator Susan Collins supported the
US war in Iraq. As part of a carefully prepared
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and very effective campaign in the
Gandhi-King tradition, our affinity
group refused to leave Snowe’s
office, were arrested, and later
imprisoned for a little over 24 hours.

One should not overemphasize
civil disobedience, one of many
forms of resistance to injustice. I
believe in forceful, disciplined,
nonviolent resistance, most of
which involves noncooperation,
withholding one’s labor and resisting complicity, raising consciousness
and organizing, boycotts, and
demonstrations. However, sometimes when there are no viable
alternatives, it’s necessary to engage
Doug Allen is arrested at Sen. Olympia Snowe's office in Bangor, Maine
in nonviolent civil disobedience to during an antiwar protest on Sept. 21, 2006. (Kelley Bellis photo)
resist blatantly injustice.
Allen: I've served as the Education
The 24 hours in prison was a little tense but Coordinator since its founding over 25 years ago.
mainly rewarding. The other prisoners found the We have members throughout Eastern Maine
fact that we had voluntarily gone to jail hilarious and our purpose is to network with and unite
and many wanted to share their personal stories. individuals and groups working on a wide range
This was usually tragic. So many of them were of peace and justice issues, and to raise consciousbright and sensitive human beings, who had been ness and bring people together acting for mutual
trapped in poverty and other circumstances, support and greater empowerment. This has led
many of whom, when asked why they were in jail, to a deep sense of community in which members
just said that they made a stupid mistake. This, can express values and act on what they truly
for example, often involved dealing drugs to believe in meaningful ways.
informers or undercover agents. So many
An effective illustration of this is our annual
dramatic conversations showed a real underHOPE Festival, held every April around Earth
standing of injustice, exploitation, oppression,
Day, usually attended by 1,000 people, with 70
etc., and a tragic sense of daunting obstacles and
organizations participating, with local organic
potentials lost. I could give many illustrations, in
food, great music, educational presentations, and
which the connections were very moving and
a full day of children's programs, in which there is
meaningful for me and for affirming my commitso much positive energy and gratitude for the
ments.
good work so many are doing. I have responsibilPiascik: You’re also involved in the Peace and ity for our monthly Peace and Justice Center Film
Justice Center of Eastern Maine, a community- Series, which always has lively discussions, for
based group in nearby Bangor. What kind of work writing articles and doing educational research
do you do with them?
on peace and justice issues, for organizing our
annual Martin Luther King, Jr. Celebration event
and many other educational programs, and for
providing some leadership in our activist work of
mobilization, petitions, vigils, and demonstrations. This often involves reaching out to show
solidarity with others working on single-issue or
more narrowly defined struggles and to try to
make the connections, introducing a larger peace
and justice framework and showing how we are
all in this together with the need for greater unity
with a respect for diversity.
Piascik: Last question: You turned 74 earlier
this year — how much are you running these
days?

Allen: I run anywhere from three to seven
miles about five days a week and in five to ten
races a year.
—Andy Piascik

Kerry Curtis and Doug Allen at weekly peace vigil in Bangor. (Rick Tardiff photo)

Andy Piascik is a long-time activist and awardwinning author who writes for The Indypendent,
Counterpunch, Z Magazine and many other
websites and publications. He was a member of
MPAC from 1976–79 and can be reached at
andypiascik@yahoo.com.
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MAINTAINING INNER PEACE

nner peace seems to be something that many
people lack as they go through their daily life
stresses. Juggling work, school, and other
activities has become something we must endure
each passing day and it is not always possible to
stay at ease. Being a college student myself, I
know that the best way to cope with the daily
stresses I face is to find some kind of inner peace,
or happiness throughout my day.

Inner peace is a very broad topic. People look
at it in many different variations and go about
achieving it differently. It is a subject I have
looked far into through Buddhism and Hinduism
studies, and other personal encounters with the

thought of it in mind. I’ve learned the steps to
bring me to complete happiness with the guidance of higher sources. I took some of the core
values and lessons in Buddhism and put my own
modern twist to it, which seems to work very well
for me. I have spent a lot of time trying to find
where I fit, and who I am and being able to keep
an internal balance has helped me immensely.

So what is inner peace anyway? The technical
definition of inner peace is as follows: “Inner
peace (or peace of mind) refers to a state of being
mentally and spiritually at peace, with enough
knowledge and understanding to keep oneself
strong in the face of discord or stress. Being ‘at
peace’ is considered by many to be healthy and
the opposite of being stressed or anxious”
(Webster’s).
I have come to realize just a couple of ways to
help bring yourself peace throughout your day.
They are simple and will have a high reward if
practiced often! Once getting a grasp of the
couple of suggestions I have below, you'll be able
to find ways the that suit yourself.

1. Declutter Whether it’s just the environment
you live in, or all the junk you have taking up
space in your mind, a day to declutter your
surroundings or feelings will make for a more
positive outlook.
2. Mindfulness It is extremely important to be
mindful of your surroundings and of all of your
sense (touch, taste, sight, hearing, smell).
Devoting time to be aware of each can bring
less time thinking about the “what if’s”.

3. Goals Setting goals, whether long term or
short term, can give life a purpose, something
to strive for which can lead to satisfaction.

4. Take healthy initiatives Weather it’s taking a
walk each evening, keeping your mind active,
or choosing a healthier diet, taking care of
yourself is a great way to keep confidence and
happiness. Waking up each day will be more of
a pleasure.
5. Enjoy yourself Spend some time getting to
know yourself and accepting who you are.
Learn your likes and dislikes and grow as a
person. Learning to enjoy yourself can make is
easier to connect with others.

Always remember that your inner peace can
bring insight to how you react to larger social
peace issues as well. Being peacefully balanced
will help raise one’s confidence, serenity, and
happiness. It can open your mind to new ideas
and new experiences. You might realize you
appreciate certain aspects of life a lot more than
you had before. Having to constantly rush in life,
and feel all the pressure and stress will leave you
with a bad mindset, which will impact your view
on the world and the way you are living. Having
a healthy, happy mindset can open your views
and perhaps make your decisions more positive
and make your beliefs stronger. Balancing your
inner and outer peace is a very positive benefit to
anyone, and finding your own way to do it each
day will bring you where you need to be!
—Daniele Gold

Fall 2015
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PHILOSOPHY OF RELIGION,
THE MODERN UNIVERSITY, AND VIOLENCE

uring the summer of 2015, I, along with
other professors nationally, received an
invitation from a group of philosophy of
religion scholars based at Boston University. They
invited us to write short articles on the following
topic: “What does philosophy of religion offer to
the modern university?” Much to my surprise,
and, I’m sure, to the much greater surprise of
those who organized the online publication, my
article started in a rather traditional philosophical
way but then developed into a focus on violence
and other MPAC themes. In the following article,
I’ll significantly change what I submitted to the
BU group, and I’ll add new material relating the
topic to the MPAC values, priorities, and framework of understanding.

The Philosophy of Religion

In answering the question of what the philosophy of religion offers to the modern university, it
seems to me that one must engage in the difficult
preliminary work of clarifying at least three, key,
confusing terms: the philosophy of religion, religion, and the modern university.

First, what is this philosophy of religion that
may have something to offer the modern university? As any student taking an Introduction to
Philosophy course knows, philosophy of religion
has been one of the traditional branches of
philosophy. At an earlier time in what dominated
the history of philosophy in the West, it seemed
easier to define the traditional discipline and
approach of philosophy of religion.

The best-known focus in traditional philosophy of religion courses has been on the diverse
“Proofs for the Existence of God.” For example, in
what has probably been the most popular proof,
“the Argument from Design,” some philosophers
start with experiences of some sense of order,
purpose, or design in the universe and in our
experiential world. They then reason inferentially
to the conclusion that there must be some Divine
Designer (God) necessary to account for these
experiences. On many occasions, we’ve had religiously-arranged speakers (not scientists or
philosophers) come to campus, who promote
“Intelligent Design” and claim to refute Darwin
and later scientific formulations of evolution that
account for our sense of order and design and the
many skeptics who find life lacking such clear
intelligent design.
Another major topic in the traditional philosophy of religion is the famous “The Problem of
Evil”: How can we reconcile the existence of God
(with divine attributes of being all-knowing, allgood, all-powerful, etc.) with the existence of so
much evil in the world? For example, how could
such an all-good and all-powerful God allow for
the genocide of the innocent millions of Jews and
other human beings in the Holocaust? How could
such a God allow for the incredible suffering and
death of any innocent child? MPAC focuses on
most of these same worldly phenomena that religions often call “evil,” but we usually do not have

of postmodernism, gender and ethnic and postcolonial studies, and other developments in
recent decades.

the problem of reconciling this with embracing a
view of a perfect God.

Especially in the twentieth century, the dominant agreement and clarity in the West as to what
constitutes the philosophy of religion have been
shattered. Many influential philosophers not only
maintain that traditional proofs for the existence
of God or solutions to the problem of evil are
inadequate, but, more radically, that the tradi-

My experiences with my UMaine students,
especially in my introductory philosophy course
“Introduction to Religious Studies,” are revealing.
Although students have no trouble using the
terms “religion” and “religious,” when they are
pressed to think critically, they usually are greatly
confused about what these terms mean. It is
always impossible to arrive at widespread agreement among the students in the class as to how
they are using these terms. I’ve learned that this
is partially related to the fact that Northern New
England is the least religious region in the U.S.,
and Maine is one of the two least religious states
in the country. Most students have not had any
identification with some denominational religious
group. Some like to say that they are “spiritual,”
usually a revealing but very vague term, but “not
religious.”

Although students have no trouble using the terms “religion”
and “religious,” when they are pressed to think critically, they
usually are greatly confused about what these terms mean.
tional normative concerns of the philosophy of
religion are based on linguistic confusion, category mistakes, and are really meaningless.

In addition, with greater exposure to and
appreciation of the significance of the religious
and spiritual phenomena of Asia, of indigenous
peoples, and of other nonwestern cultures, one’s
philosophy of religion increasingly expresses a
recognition of pluralism and diversity, of hidden
and camouflaged meanings, of complexity and
contradiction. Therefore, it is a legitimate
question to ask whether there is even such
a thing as “the philosophy of religion” or
whether we are examining complex, openended, diverse philosophies of religious
phenomena.

Religion

Second, what is the subject matter, religion, of philosophy of religion? Once again,
at an earlier time, it seemed easier to define
“religion” in the dominant philosophy of
religion in the West. Scholars typically
assumed an essentialized concept of religion, usually formulated in Abrahamic,
monotheistic terms of Judaism, usually
Christianity (“Judeo-Christian” usually
expressed versions of “Christian”), and
occasionally Islam. Today, we recognize
that the terms “religion” and “religions”
are rather vague and more pluralistic and
diverse than previously formulated. We
struggle with anti-essentialist and antiuniversalizing challenges of relativism and

We have to ask whether there is even such a
thing as “religion”? Does the philosophy of religion study religion as something that has defining
characteristics, that allow us to distinguish religious from nonreligious phenomena and that
have some objective and universal meaning? Or
does the philosophy of religion study religion as a
more dynamic, open-ended process of diverse
subject matters without clearly defined structures
and meanings?
See Religion on Page 10
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The Modern University

Third, what is the modern university for which
philosophy of religion may offer something?
There was a post-Enlightenment view in the West
that dominated conceptions of the modern
university. The liberal arts and humanities,
including my discipline of philosophy, were
central to conceptions of the nature and function
of the modern university. The study of religion at
the modern nonreligious university was often

regarded with suspicion, as if this were something
premodern that lacked the rigor and objectivity of
modern disciplines. This may have some relevance to the surprising fact that the University of
Maine has never had a Department if Religion,
even though most will easily grant that the rigorous study of religion is necessary for understanding the contemporary world and its major crises.
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can provide an understanding of religion invaluable for dominant views of national security and
the winning of wars? Or, as I believe, can a different view of the nature and function of philosophy
of religion provide understanding that involves
resistance to such developments in the modern
university and restores or develops more lifeaffirming and worthwhile views of “education” at
the heart of the university?

Summary: The Situation Today

What we find today is multiple views of religion and multiple philosophies of religion, highly
diverse, situated and in need of contextualization,
with both overlapping shared characteristics but
also specific irreducible features. Some philosophers of religion in the modern university will do
specialized research on specific religious perspectives. Others will bring multiple perspectives into
complex dynamic relations, emphasizing
encounter and dialogue and how our understanding of “the other” can serve as a catalyst for
broadening and deepening our own understanding.
In assessing what philosophy of religion may
offer the modern university, we can appreciate
that the key terms of philosophy of religion, religion, and modern university resist closure and are
open to creative contestation and development.

The critical study of religion in the modern
world remains important and exceedingly practical, as, for example, when we try to understand
why the fastest growing religions seem to embrace

...the modern university has been transformed into an integral
part of the dominant, concentrated, hierarchical, top-down,
unsustainable, power relations of economic and political domination, violence and militarism, inequality and injustice, dehumanization and alienation.

What is the situation today? As is well documented, the liberal arts and humanities, which
include philosophy of religion, are increasingly
under attack, underfunded, marginalized, with
drastic cuts in faculty and programs, and often
regarded as largely irrelevant to the modern
university. That modern university is increasingly
a corporatized university, which, using the postEisenhower conception of Senator William
Fulbright, is an integral part of the military-industrial-academic complex. Those with economic,
political, and military power define the ends, and
universities demonstrate that they can provide
the means and are good investments.
Does this mean that the future of philosophy
of religion in the modern corporatized university
rests on convincing huge corporations that it can
provide analyses of other religions and cultures
necessary for penetrating and controlling foreign
markets and maximizing profits from foreign
investments? Does this mean that the future of
philosophy of religion rests on convincing the
Central Intelligence Agency (CIA), the National
Security Agency (NSA), the Pentagon, and
others with political and military power that it

a radical rejection of tolerance, reason, science,
much of modernity, and the modern university, or
why there is so much religious violence in the
contemporary world. And philosophy of religion
remains important and exceedingly practical for
the modern university because philosophical
reflection, on religious and other phenomena, is
essential for critical examination and reasoning,
for formulating general structures and relations,
and for arriving at evaluations and judgments
that are an integral part of any understanding.

The Relevance of MPAC’s Perspectives

What struck me, after I had responded to the
invitation to write a rather scholarly or academic
piece, was how this had led to key consideration
of the military-industrial-academic complex, of
the need to understand my discipline and the
university in terms of dominant economic and
other power relations, and the need to think
about such issues as those of violence, injustice,
and inequality. Put differently, I found myself raising the issues that define the “Statement of
Purpose” of the Maine Peace Action Committee
that was formulated in 1975 and appears in each
issue of the MPAC Newsletter.

As expressed in the Statement, “MPAC has
been concerned with our society’s violent and
militaristic nature, which is manifested in a lack
of humane and progressive values and a tendency
toward solving problems via destructive means.”
In this regard, MPAC’s “general orientation takes
the double focus” of analyzing and opposing militarism (the militaristic and other violent means to
solve human problems) and imperialism (the
efforts by powerful nations and corporations and
other concentrations of economic, political, and
military power to exploit and dominate less
powerful peoples).

Over the decades, I’ve written articles for the
MPAC Newsletter analyzing how the modern
university has been transformed into an integral
part of the dominant, concentrated, hierarchical,
top-down, unsustainable, power relations of
economic and political domination, violence and
militarism, inequality and injustice, dehumanization and alienation. For me, a watershed event
was the Manhattan Project at Los Alamos in
World War II, when brilliant scientists from
universities were brought together to develop the
first atomic bombs. In the following decades,
those with power realized how useful the modern
university could be in serving their economic,
political, military, and other interests.

One insightful critique was raised by Mahatma
Gandhi hundreds of times, when he reflected on
“Modern Civilization” with its dominant views of
“modern education.” Consider the hundreds of
millions of students (not to mention professors,
administrators, and other members of university
communities) who have benefitted from an
education at modern universities. As a result of
such education, are these human beings of “character,” who have developed admirable values and
live virtuous lives? As result of this education at
the modern university, are these human beings
less greedy, ego-driven, and selfish and more
compassionate and expressing loving-kindness?
Are they educated to be more aware of humanly
caused suffering and destruction and to act to
resist exploitation, oppression, growing inequality, and injustice? Are they educated to resist
violence, militarism, and imperialism and to work
for nonviolent, peaceful and just human and
environmental relations?
See Religion on Page 11
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Gandhi’s answer to such questions was a
resounding “No”! That is why he considered
much of a we label as modern “education” to be
“miseducation,” and why much of the dominant
values and relations of the “modern university”
are more part of the problem than the solution.
For me, this expresses MPAC’s perspective
formulated in the Statement of Purpose and
manifested in our peace education and action for
over 40 years.
In conclusion, the relevance of MPAC values,
themes, and perspectives to my initial, rather
scholarly topic is not surprising. Many of us with
scholarly training have learned that one’s understanding cannot remain on the level of abstract
conceptual analysis. It is always necessary to situate and contextualize our use of language, our
subject matter, our methods of investigation, and
our framework for identifying and interpreting
the meaning and significance of the phenomena
being examined and for evaluating our judgments
and conclusions.

In MPAC’s approach, we have always tried “to
connect the dots.” We’ve attempted to provide a
larger framework of analysis allowing us to understand the interconnected relations of violence,
militarism, imperialism, and domination. And in
affirming positive, life-affirming, sustainable
alternatives, we’ve attempted to understand the
interconnected relation of nonviolence, peace,
justice, freedom, and equality. Therefore, when I
place the concerns about religion, philosophy of
religion, and the modern university in a larger,
dynamic, holistic, interconnected, contextualized
framework of analysis and understanding, it is not
surprising that MPAC’s concern emerge as essential for understanding what is really happening in
our lives and our world.
—Doug Allen
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The Maine Peace Action Committee has its general
meeting every Tuesday at 3:30 PM in the Virtue Room of
The Maples Building on the University of Maine campus.
Meeting times and dates may change. MPAC often has
subcommittees working on topics of special interest to
current members. MPAC also organizes film series, speakers, teach-ins, workshops, concerts, reading groups,
demonstrations, and other peace and justice actions. For
more information on MPAC, call 581-3860. If you are
interested in peace education and activism, please join us.
http://www.umaine.edu/mpac/

pinions expressed in this Newsletter are those of individual members of MPAC and other university and
community activists. They do not necessarily express the
views of other MPAC members or of the group as a whole.
We know that other readers may not agree with all that is
stated in this issue, and we encourage your response.
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Mailing address: ........................................................................................................................

Name:.........................................................................................................................................

q Please save trees! Don’t mail to me—I’ll download my copy from www.umaine.edu/mpac.

q Maybe next time!

q I would like to donate $.......................................................................................................

he Maine Peace Action Committee greatly appreciates your time and interest in reading our
Newsletter. If you would like to make a contribution to help fund future newsletters, feel free to
include a donation. We appreciate the solidarity and support!
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